There is no place for sorrow or fear in the mind of him who seeks Consciousness above 
all else.—THE ZODIAC. 
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CONSCIOUSNESS. 


ONSCIOUSNESS is the subject of all subjects which is 

to be studied, and which it is necessary to become 

acquainted with, if man is to make real progress. ‘There- 
fore consciousness 1s now the subject of our consideration. 

Consciousness is the origin, the aim, and the end of every 
great system of philosophy, science, or religion. All things 
have their being in consciousness, and the end of all beings 
is consciousness. 

The question of consciousness will always be the despair 
of the materialist. Some have tried to dispose of the subject 
by saying that consciousness is the result of the action of 
force and matter. Others have held that consciousness 
transcends both force and matter, and further claim that 
although it is necessary to both, yet it is quite independent 
of either. Others have said it was not a subject about which 
one could speculate with any degree of profit. 

Of all subjects, consciousness is the most sublime and 
important. Its study yields the most practical results. 
Through it our highest ideals are attained. By virtue of it 
all things are possible. On consciousness alone depends the 
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very existence of our life and being. Without it we would 
not know anything of the world in which we live nor would 
it be possible to know who and what we are. 

What we have to concern ourselves with at present is not 
the word consciousness itself, but with that for which the 
word consciousness stands. Consciousness is not the thing 
which is conscious. That which is conscious is only so by 
virtue of consciousness, of which it is an expression. 

Consciousness is the one reality on which all things 
depend, but we too often attach less importance to it than to 
some glittering bauble or passing event. Perhaps it is 
because of its being so constantly with us that we slight it 
and treat it as secondary or dependent. Instead of offering 
the jrespect, the reverence, the worship due to It, and It 
alone ; we ignorantly sacrifice to our ever changing gods. 

The mystery of mysteries, the Great Unknown, is sym- 
bolized to us by the inexpressible which we attempt to 
express by the word consciousness. Though some meaning 
of this word may be apprehended by the§jsimplest mind yet, 
there has lived no one however great who has solved the 
final mystery of consciousness. On the contrary, as the 
mind continues to search, the subject becomes broader, 
deeper, more comprehensive and infinite, until the searcher, 
transcending his bodies, stands in rapt attention : for a brief 
moment, beyond the domain of time, on the threshold of the 
Unknown, in reverence and silence, he who seemed finite 
worships infinite consciousness. ‘Transfixed in the indi- 
visible, immeasurable, indescribable, he stands within yet 
outside the boundaries of time, until a feeling of awe, a 
desire to know, to comprehend, to put into thoughts that 
which is beyond the range of thought, to put into words that 
which cannot be spoken, causes the mind to waver and the 
vision to fail. Returning to the state where perception is 
bounded by limitations, he finds himself again in the present, 
remembering the past and anticipating the future. But he 
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cannot again be entirely ignorant|: he worships conscious- 
ness as expressed through an infinite number of forms and 
states. 

Consciousness is at once the most evident, the most 
simple, the greatest and the most mysterious truth. The 
universe is embodied consciousness. Consciousness is 
neither matter, space, nor substance; but consciousness is 
throughout substance, is in every point of space, and is with- 
in and around every atom of matter. Consciousness never 
changes. It alwaysremains the same. Consciousness is the 
same in a translucent crystal, a creeping vine, a huge animal, 
a noble man, or a god. It is matter that is continually 
changing in its qualities, attributes, and degrees of develop- 
ment. Consciousness reflected and expressed through matter 
appears in each form to be different, whereas the difference 
exists only in the quality of matter, not in consciousness, 

Through all states and conditions of matter, conscious- 
ness is always one. It never changes in any manner, nor 
under any circumstance is it anything else than conscious- 
ness. All matter, however, is conscious and is graded in 
seven states or degrees which are usually called states of 
consciousness, but which in reality are states of matter, and 
not of consciousness. 

From the lowest to the highest state, the purpose of the 
formation and transformations of matter is to build up forms 
and bodies and improve them as vehicles for the expression 
of consciousness. ‘The states of matter are distinct classes 
or degrees of the development of matter. These states make 
up the entire universe, from the most simple elementary 
matter to that refined sublimated matter of which the high- 
est god is formed. 

The purpose of evolution is the transformation of matter 
until it finally becomes consciousness. From its primary 
unformed state, matter proceeds in its development towards 
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consciousness, through form, growth, instinct, knowledge, 
unselfishness, divinity. 

The first state of matter is the elementary or atomic. In 
this state matter is without form and is conscious in the 
simplest degree only. 

The second state of matter is mineral or molecular. In 
the first state the atom whirls, and by virtue of previous 
development, draws other less developed atoms about it. 
With these it combines, condenses, crystallizes, into the con- 
crete solid form of the mineral, and so becomes conscious of 
a state different from the atomic. As an atom it was con- 
scious of its own state only, which afforded no opportunity 
for the expression of consciousness except in its unrelated 
state. As soon as the atom combines with other atoms, it 
increases in its development toward consciousness, guides the 
atoms of which it is the center, and passes from the formless 
atomic state of force into the molecular state of the mineral, 
where it develops through form. The mineral or molecular 
state of matter hasa strong affinity for elementary matter 
and shows a powerful influence over all elementary forces. 
This power is exhibited in the magnet. 

The third state of matter is vegetable or cellular. The 
atom which guided other atoms and became the molecule, 
attracts less developed molecules and guides them from the 
molecular state of matter, which forms the mineral kingdom, 
into the conscious cellular state of matter, distinguished as 
the vegetable kingdom, and becomesacell. Cell matter is 
conscious in a different degree than molecular matter. Where- 
as the function of the molecule was static form, the function 
of the cell is growth ina body. Here matter is developed 
through life. 

The fourth state of matter is animal-or organic. The 
atom which guided other atoms into the molecular state, and 
thence into the cellular state throughout the entire vegetable 
kingdom, passes as a cell into the body of the animal, and 
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being there influenced by consciousness as expressed through 
the animal, functions in an organ in the animal, then con- 
trols the organ and eventually;develops to the conscious 
organic animal state!‘of matter, which is desire. It then 
takes charge of {and: progresses, from a simple animal or- 
ganism to the most complex and highly developed animal. 

The fifth state of {matter is the human mind or I-am-lI. 
Inj the. course of innumerable ages, the indestructible atom 
which guided other atoims into the mineral, through the 
vegetable, and up to the animal, at last attains the high state 
of matter in which is reflected the one consciousness. Being 
an individual entity and having the reflection of conscious- 
ness within, it thinks and speaks of itself as I, because I is 
the symbol of the One. The human entity has under its 
guidance an organized animal body. The animal entity 
impels each of its organs to perform a particular function. 
The entity of each organ directs each of its cells to do a 
certain work. The life of each cell guides each of its mole- 
cules to growth. The design of each molecule confines each 
of its atoms into an orderly form, and consciousness im- 
presses each atom with |the purpose of becoming self-con- 
scious. Atoms, molecules, cells, organs, and animal, are al] 
under the direction of mind—the self-conscious state of mat- 
ter—the function of which is thought. But the mind does 
not attain self-consciousness, which is its complete develop- 
ment, until it has subdued and controlled all desires and 
impressions received through the senses, and centered all 
thought on consciousness as reflected in itself. Then only is 
it fully conscious of itself; and to its own question: who am 
I? It can with knowledge, answer:I am I. This is con- 
scious immortality. 

The sixth state of matter is the humanity soul or I-am- 
Thou-and-Thou-art-I. The mind having overcome all im- 
purity in its own matter and attained self-knowledge, it may 
remain immortal in this state; but if it seeks to become con- 
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sciousness it will [become conscious of consciousness as re- 
flected in all the individual minds of humanity. It enters 
the state of being in the minds of all humanity. 

In this state the I-am-Thou-and-Thou-art-I pervades all 
human beings and feels itself to be humanity. 

The seventh state of matter is divinity or divine. The 
humanity soul or I-am-Thou-and-Thou-art-I, giving up it- 
self for the good of all, it becomes the divine. The divine 
unites into one, god-like humanity, men, animals, plants, 
minerals, and elements. 

We are self-conscious human beings in the sense that the 
one consciousness is reflected in our minds. But our minds 
also reflect different states of matter which manifest as innu- 
merable emotions, impulses, and desires. Mistaking the 
impermanent, evanescent, for changeless eternal conscious- 
ness, each identifies himself with the body instead of with 
consciousness. This is the cause of all our sorrow and mis- 
ery. Through consciousness within the mind knows of the 
eternal and longs to unite with it, but the mind cannot as 
yet discriminate between the true and the false, and in its 
efforts to thus discriminate it suffers. Through continued 
effort each of us will at last reach the golgotha of suffering 
and be crucified between the matter of the turbulent under- 
world and the glories‘of the over-world. From this cruci- 
fixion he will arise a new being, resurrected in consciousness 
from the individnal self-conscious mind, to the I-am-Thou- 
and-Thou-art-I soul of collective humanity. Thus resur- 
rected he is the inspirer to renewed effort to help others, and 
the guide in all human beings who put their faith in the One 
Consciousness. 





One hour of secret worship and silent love is worth thou- 
sands of years of outward devotion.—A. W. 











THE SYMPOSIUM OR BANQUET. 


LOVE IN ANCIENT GREECE. 


By ALEXANDER WILDER, M.D. 


UST we part without saying a word of the attributes 

of that Great Demon or Power, who is present here, 

and equals the immortal gods in age, though to look at, he 
resembles a child? That demon, who by his mighty power is 
master over all things, and yet is engrafted into the very 
essence and soul of man—I mean Eros the genius of Love. 
We may indeed with reason, extol his empire, as having more 
experience of it than the common multitude who are not in- 
itiated into the mysteries of that great god as we are. * * * 
in this dialogue, the Symposium or Banquet, we have one 

of the completest productions of the distinguished author. Its 
structural beauty, its perfect diction and merit have been the 
theme of admiration with the thoughtful in every phase of be- 
lief, and others like Xenophon, Plutarch and Dante have been 
incited to attempt its imitation. The subject is itself the pro- 
foundest in the category of human qualities, relating as it does 
to the innermost principle of being. It is presented accord- 
ingly in different phases, the lowest and most abnormal, as well 
as the higher, the erotic eagerness for the excellent and abso- 
lutely good, which seems too frequently to exist as an ideal 
rather than in actual manifestation. In this dialogue, the phi- 
losopher has introduced an exponent to represent the various 
phases of love as displayed in Athenian and oriental society, 
taking up the grossly sensual and also the physical attractions 
existing with plants and animals, and contrasting them all with 
the superior entheasm which choice souls realize. The ethical 
standards of that period were at variance in many respects 
with those of our own modern civilization, and the dialogue 
was written necessarily from the former point of view. Ac- 
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cordingly the persons of the drama set forth different notions 
with no apparent disapproval which we have been accustomed 
to regard in a different light. Nevertheless, the philosopher has 
ingeniously followed them all by an endeavor to display Love 
in its essential nature, as truly divine. In this sentence 1s 
pointed out distinctly that notwithstanding all that may be 
pleaded or thought in regard to attraction and affection be- 
tween individuals, love in its essence belongs to a broader field 
above and beyond personal and lesser aspirations. 

The mode of the discourse is aptly explained bv Plutarch. 
He declares that Plato in his Symposium, where he discourses 
of the chief end, the chief good, and is treading altogether on 
theologic subjects, does not lay down strong and close demon- 
strations or prepare himself for contest like a wrestler, in order 
that he may get the advantage of an adversary, but draws men 
on by more soft and pliable attacks, by pleasant fictions and 
past examples. 

At the festival of the Lenaia the poet Agatho won the prize 
for his first tragedy." The event was of course celebrated by 
a sacrifice to Dionysos, and a carousal with his voung friends. 
A supper is here described as having been given by him the 
next day to a select number of guests, young men of distinc- 
tion in Athens, and Sokrates is also included. Aristodemos 
meets him on his way to the entertainment, in holiday dress, 
washed and sandalled.* The philosopher asks him to come 
likewise, as he would be certain of welcome, though not invited. 
When Aristodemos reaches the house of Agatho he perceives 





1 Agatho became celebrated afterward for his Literary efforts. Aristotle, however, 
criticised him severely, but Aristophones names him several times approvingly. He 
was warmly attached to Euripides, and when the latter was invited to become a resident 


at the court of Archelaus of Macedonia he accompanied him, remaining there till his 
death. 


2 Sokrates is generally described as going coarsely dressed and barefoot. He, how- 
ever, does not seem to have been neglectful of personal cleanliness and the common 
decencies of life. Other sages often “wore a rough garment te deceive,’ and made 
themselves conspicuous by going unwashed. Such negligence seems to have been 
regarded as incident to sanctity of life. The saints of India and earlier Christendom 


discarded bathing and clean clothing to a degree that was actually disgusting. 
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that he is alone. While they were going along together 
Sokrates had become entranced, and stopped at a porch near 
by where he was standing immovable, absorbed in contempla- 
tion. Although Agatho sends a servant to call him it is im- 
possible to arouse him. Presently, however, he comes again 
to a normal condition, goes on to the house, and silently takes 
a place with the guests at the very foot of the table. The host, - 
however, does not suffer this, but invited him to the couch by 
himself.* He asks chaffingly that Sokrates will tell what he 
learned while standing in the porch. Sokrates evades this by 
remarking that he will now by reclining so near Agatho, ac- 
quire a wisdom far more abundant and excellent, as this has 
been attested by thirty thousand Greeks, his witnesses. 

After all have finished eating, a pzean is chanted, and liba- 
tions are poured out. The guests, however, are suffering from 
the carousal of the day before, and it is agreed accordinyly that 
no one shall be required to drink, on this occasion, except as 
he may choose do so voluntarily. At the further suggestion of 
Eryximachos, who is a physician, the flute-girl is also dis- 
missed,* and the time set apart to conversation. He says 
further that Phzedros, who is reclining near him, has often com- 
plained of the neglect to honor Eros, the divinity of Love.*® 
Hérakles and other divine personages, he remarks, are abun- 
dantly praised, but of the born poets not one has composed an 
encomium upon Love, the divinity always young. He himself 
agrees with Phzdros in this matter, and proposes that every one 
shall now speak in praise of Love, beginning with the guests 
at the right side of the table, and taking the others afterward. 
The discourse is thus begun by Phzedros. 





3 Couches, instead of chairs and benches, were anciently placed a the tables for the 
guests to recline upon. 

4 It was the custom at entertainments, that flute-girls and dancers, ‘“‘singing-men 
and singing-women,”’ should attend to amuse the guests. The daughter of Herodias in 
the Gospel ** danced and pleased Herod.” 


5 The name ‘ Eros” is used in this dialogue with little distinction, whether as Love 
personified as a divinity or as an attachment between individuals. It has, however, been 
generally translated uniformly in this paper. The term ‘‘agape’’ seems to have been 
adopted at a later period, to denote love and probably is from the Semitic term ahab. 
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“Love is a mighty god,” he declares, “‘and is greatly to be 
admired both among men and among gods, not for a host of 
reasons simply, but especially because of his nativity. For it 
is high honor to be, as he is one among the oldest gods. For 
no one assigns a parentage to Eros. Being among the most 
ancient of divinities, he is the source of the greatest good to 
human beings. I cannot speak of greater benefit to a person 
while yet young, than to have a worthy lover and to a lover 
than a beloved individual. Such affection,” Phzdros goes on 
to say, “inspires manly excellence in those who entertain it, 
makes them ashamed of actions that are base, but ambitious 
of such as are honorable. There is no one so bad but that Love 
will make him entheast in regard to what is excellent. Men 
who are in love, and women likewise, are ready to die on ac- 
count of the loved person, like Alkestis for her husband, and 
Achilles for Patroklos. Thus do I affirm,” remarks Phzedros 
in conclusion, “that Eros is the oldest of the gods, the most 
to be honored, and the more powerful for the attaining of moral 
excellence and felicity both for the living and for the dead.” 

Pausanias, the next speaker, takes exception to these declar- 
ations, as being too general and sweeping. They would be well 
enough, he remarks, if there was but one Eros, one kind of love, 
but now—well, love is not a single unity, or sole essence. Not 
being one simply, it is necessary to make distinction before- 
hand which of the two loves we are to praise. We all know, 
he goes on to say, that without love, without Eros, there is no 
Aphrodité.° There being two Aphrodités, there is of necessity 
also a twofold Eros. The older Aphrodite who never had a 
mother but is the daughter of Uranos‘ solely is named Urania, 
or the heavenly. But the younger one is the daughter of Zeus 





6 The name of this goddess is formed from Aphros the foam of the sea, and didémi, to 
give. The goddess was, originally, the Astarté or Great Mother of Pheenicia, and received 
the name Aphrodité or gift of the foam, from having come beyond the Great Sea. The 
Latin name Venus, by which she is more generally known, is from the Semitic term 
benuth or mother. 

7 Uranos, or Heaven personified. Heaven was regarded as a living divinity in all 
ancient worships. 
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and Dioné, and is called Pandemos, or common to all. Hence, 
Pausanias insists, it is necessary that we make our distinctions 
accordingly. Every action takes its character from the condi- 
tions under which it is performed. No act is right and proper 
of itself, but it may turn out so in the doing of it. The act 
which is performed after a worthy and proper manner becomes 
itself right and honorable; but if the case is otherwise, the 
same action will be dishonorable. So likewise in regard to 
loving. A\ll love is not to be praised indiscriminately, but only 
that which impels to worthy attuchments. When the attach- 
ment has its origin from the pandemian Aphrodité it is itself 
pandemian and of an inferior quality and it results according 
to whatever chance to come. This is the form of love which 
individuals entertain who are of the inferior sort. Such first 
of all, love women not less than boys; then in regard to these 
they love the corporeal forms rather than the souls, and then 
likewise, those without intelligence rather than those that pos- 
sess rational judgment. For they look to the gaining of their 
end, and do not care whether it is proper or not. Hence it is 
the course taken by such persons to do whatever happens in 
their way, regardless alike whether it is good or bad. But 
the love which is inspired from the heavenly Aphrodite who 
first of all had no mother but only a father, and is also the 
older, that love is without wantonness or salacity. Hence 
those who are actuated by it bestow regard to male objects, lov- 
ing that which is of stronger nature and possessed of mind. 
In this peculiar relation with boys; those may be discerned who 
are sincerely actuated by this superior affection. For they do 
not form these relations with young boys, but only with those 
who are beginning to show mental power, which occurs as they 
become bearded. When such persons form this relation, they 
are fully prepared for whatever may be the event, as being 
with them through life, living in common as comrades, but in 
no case as taking advantage of opportunity in their inexperi- 
ence, leading them astray, deriding them for their artlessness, 
and planning to desert them for some one else. ‘ But there ought 
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to be a statute against forming such a relation with boys in 
order that much care may not be expended on individuals where 
the result is uncertain; for it is by no means certain what re- 
sult may take place in relation to them whether of viciousness 
or excellence of soul or body. Good men, therefore, lay down 
this law for themselves of their own accord, and Pausanias in- 
sists accordingly that lovers of another sort should be com- 
pelled to the same thing, so far as practicable, just as they are 
prohibited from alliances with women of free birth. ‘They 
are the ones, he further declares, who have given rise to the 
reproachful maxim, that to indulge a lover is a disgrace. But 
they say so when regarding persons of this character. They 
observe a disregard of fitness of times and their unrighteous 
conduct; whereas no act which is done modestly and legiti- 
mately is just reason for censure. In most cities, as in Elis 
and Sparta, he adds, this matter is simply permitted by law; 
but in Ionia and countries under foreign rule it is held to be 
disreputable. This view, Pausanias attributes to the fact that 
close friendship between individuals, the Jove of philosophic 
study, and fondness for gymnastic attainments are distasteful 
to tyrannic rulers. He cites the love of Aristogeiton and the 
friendship of Harmodius as having begun the overthrow of 
tyranny at Athens. 

Pausanias argues further in behalf of his view of the sub- 
ject. Loving, he declares, is by no means a simple matter. It 
is not of itself either meritorious or dishonorable, but is worthy 
when carried on properly, and dishonorable only when this is 
not the case. But evil and worthless is that person, the pan- 
demian lover, who loves the corporeal form rather than the 
soul. He is never constant, seeing that he loves a thing which 
is not enduring, for with the falling away of the flower of the 
body which was charming him, he flies away putting to shame 
all his pledges and protestations. But the one who is enamored 
of worthy character remains a lover through life as if melted 
indissolubly together with one that is permanent. In view of 
these facts Pausanias insists upon a similar law for such worthy 
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lovers and those who love philosophy ought to be similar. The 
servitude which the lover undergoes for the one who is beloved 
is not regarded senseless adulation, or contemptible and worthy 
of reproach. The same thing is so likewise in case of the sexi- 
tude which is rendered in the pursuit of virtue. Whoever ren- 
ders service to a person expecting through him to become 
better as regards wisdom or other excellence, is not considered 
as unduly humiliating himself. The two ought to be esteemed 
alike. 

Pausanias accordingly insists that this shows the genuine 
merit of the relations of lovers. The one is ready to confer 
any favor on the other that he rightly can, and the other to 
yield any compliance that he is rightly able to yield to one who 
is qualified to communicate wisdom and goodness. Love of 
this disinterested character is good and honorable. When in 
any case, the loved one is duped by a worthless person it is still 
an honorable disappointment, for there was sincerity, because 
for the sake of virtue and to be made better there was readi- 
ness to bestow every thing. This is of all things the most 
worthy; so entirely worthy to please for the sake of what ts 
excellent. This is that Love—the divine Eros, offspring of 
Urania, who is both himself heavenly and invaluable to com- 
monwealths and to individual persons, inducing both the one 
in love and the object of love to give much attention to moral 
excellence. All other loves are of the other Aphrodité, the 
Pandemos. 

(Jo be continued.) 
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The imperative “Must” is our master. Our work should be 
to make it “I will.’—A. W. 
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DIAGRAM. II. 
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PLAIN THEOSOPHY. 
By BurcHAam HArDING. 
(Continued. ) 

IT. 

THE SEVEN PRINCIPLES. 


HE uniformity of Nature’s designs is the best guide in 
studying evolution. An alternating succession of activ- 
ity and repose is observable at every step from the small to the 
great. A seed shoots forth roots, trunk, branches, leaves, cul- 
minating in a blossom, and then dies, leaving other seeds in 
its inmost recesses. Similarly a world passes through its early 
phases of growth, the mineral, vegetable and animal states, 
culminating in man. The duty of man is to carry progression 
to a higher point and complet: it by spiritualizing the forms in 
the lower kingdoms, elevating them by means of the infusion 
of his own divine nature, until they are drawn into his spiritual 
Self. Then, as the seed bears the astral type of the whole 
future plant, so the collective humanity of a dying world car- 
ries the kingdoms of nature to a world of a higher order, where 
they will be reproduced one by one, as the growth of the new 
world unfolds. 

Noah in the Ark is the Biblical symbol of this great law of 
nature. Before the destruction by drowning, Noah, represent- 
ing collective humanity, gathered into the Ark some of every 
species of living creatures, preserving them until the world 
should once more be ready. 

Among the Greeks the same idea was allegorized by 
Orpheus, the son of Apollo, who received a lyre from his 
father, and by the aid of its harmony caused men, beasts, birds, 
fishes, trees and rocks, all the objects of nature to follow him. 
His wife Eurydice is bitten by a serpent (matter), and Orpheus 
follows her to the infernal regions, this world, and becomes the 
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founder of the Mysteries. He is the first musician, the inventor 
of letters and of the heroic meter, and the inaugurator of all 
that contributes to civilization and the spiritualizing of men. 

The ancient Eastern teachings tell of fourteen Manus exist- 
ing during the life of a world. A Manu represents collective 
humanity, or the World Soul, for each cycle or race, of which 
there are seven on each globe. At the beginning of existence 
on a globe there is a Root-Manu, symbolized by the large circle 
in the accompanying diagram. From the Root-Manu are pro- 
duced six races of mankind (seven in all). At the conclusion of 
existence on the globe, the seven races are once more unified, 
and are termed the Seed-Manu, and this, after a period of rest, 
becomes the Root-Manu for a succeeding cycle. 

As our world is now in its fourth cycle, the Seed-Manu, 
the progenitor of our humanity, is the seventh of the fourteen, 
and is known in the East as Vaivasvata Manu. He is said to 
have saved mankind from destruction by water, and is identified 
with Deucalion and Noah of the more recent records of the 
Greeks and the Hebrews. 

Mankind is not derived from a single pair, as a too literal 
interpretation of the Bible allegory has led some to suppose, 
for there were seven primitive Adams, or races in the world; 
a fact clearly taught in the Kabala, from which the Bible ac- 
count was derived. The “single pair” theory is untenable in 
face of the fact that Cain took a wife from the land of Nod, 
and founded a city, showing that there were other inhabitants 
besides Adam’s progeny. 

The humanity of which we are a part existed previously on 
another planet, and when our present world has run its course, 
man will proceed to a new one and beget a higher evolutionary 
system. The Being at the root of our world is a “unit Life;” 
it is the inseparable link which binds together all humanity, and 
cannot be dissolved. It is the force behind the whole mass of 
seen and unseen matter, which will cause the world to endure 
until this force has reached its limit of duration under cyclic 
law. Man himself determines the duration of the world. When 
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he has finished using the globe, he leaves it, taking with him 
the force holding all together. 

The cause of evolution of the world is the Spiritual Self of 
all humanity which, growing from within, produces the lower 
kingdoms and provides conditions for progress in the various 
departments. It abides as the energy behind nature, propelling 
it forward. In its involutionary course it becomes enveloped 
in various forms of matter, and then evolves, climbing back step 
by step, breaking up the solid forms, until its spiritual condition 
is once more attained, in which it re-becomes one Being, the 
purified humanity of its world. That matter can be made to 
lose its seeming density has been demonstrated by the X-ray, 
which is a premonition of the future development of human 
faculties. 

Evolution being the work of collective spiritual mankind, 
in order to obtain an orderly statement of nature’s processes, 
we have first to understand man’s constitution, which is closely 
connected with nature in every part of its complex organism. 

The older philosophers viewed man, as well as everything in 
nature, as possessing seven “principles,” or seven different 
aspects. These represent the seven successive vehicles or states 
of matter which the One Life evolves from itself. Each prin- 
ciple as evolved becomes a vehicle for the higher principles to 
operate through. Each has an active and passive aspect, form- 
ing one of the seven successive links which connect the One 
Life with its outer forms. The seven principles are present in 
every being and object, either in a latent or an active state. The 
degree of advancement of anything is relative to the number of 
principles that it has developed into activity. For instance, life 
becomes active in the vegetable kingdom, and on that account 
is in advance of the mineral, whose dominant principle is the 
astral form. Again, in the animal, desire is active, which 
places it a step higher than the vegetable. Man is developing 
individual mind, and is at the head of evolution. 

The higher principles which constitute the perfect human 
being are still latent, but man’s mission is to evolve them into 
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activity. The division of nature and man into seven aspects 
is found as a fundamental teaching in the ancient philosophies ; 
in the Hindu, Egyptian, Greek, Hebrew, as well as in early 
Christianity. 

The seven principles (see diagram No. II), are divided into 
the four lower, or mortal parts of man, and the three higher, 
or immortal. At death, the mortal disintegrate, but the im- 
mortal continue on and through many lives on earth, assuming 
a new body upon each appearance. The four mortal prin- 
ciples are: 

I. The Physical Body. 

2. The Astral or Design Body. 

3. The Life Principle. 

4. The Principle of Desire. 

These four principles are the instruments with which man 
is endowed while on earth. The physical body is the outer- 
most principle through which the other principles act. 

The immortal principles are: 

5. The Mind, the Self-Conscious Thinker. 

6. Spiritual Discernment. 

7. Atma, the Self. 

These three are immortal, and do not die when the four 
lower principles are thrown off. 

A short description of these seven principles will ma‘e their 
respective functions clearer. 

1. The Physical Body in itself is devoid of sense and acts 
solelv by reflex action as may be perceived during sleep. It is 
made up of innumerable “lives.”” These lives are not the cells 
of the body, but are the lives of which the cells are built up. 
It is the most transitory and impermanent of the principles of 
man. Physiology shows that a constant change is taking place 
in the constituents of the body, even the most solid parts are 
changed within seven years, while other parts change within 
four weeks. Through the senses and the organs of action the 
Thinker comes into touch with, and gains experience in the 
world. 
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2. Ihe Astral Model is of ethereal matter, an exact dupli- 
cate of the physical body: the latter is visible by reason of 
particles of matter being built into the astral model. In normal 
persons the astral body does not leave the physical during life, 
and at death remains near the corpse, but outside it, and disin- 
tegrates with the dead body. This principle contains the plan 
or type of the outer form, and is elastic, capable of expansion 
and contraction. The Capitol at Washington might be photo- 
graphed to the size of a postage stamp, and yet contain in 
miniature every detail of the structure, from which an enlarge- 
ment could be produced; similarly the astral model may be 
contracted, so that an acorn may possess the plan or model of 
the whole mighty oak. It is the astral model inherent in the 
seeds, which causes them to reproduce plants of their own 
kind. The foetus becoming the body of man is likewise 
moulded according to its own astral pattern, which grows with 
the body. 

3. The Physical Life, Vitality, is the force which animates 
the body, finding its vehicle for circulation in the astral form. 
When death separates the astral from the physical body, the 
life principle, no longer unified, becomes inherent in the sepa- 
rate particles of the physical body, and brings about decom- 
position and finds its way back to Nature. 

4. Desire has been termed the “animal soul,” the highest 
developed principle in the animal kingdom, but susceptible of 
higher evolution by union with the mind of man. It is essen- 
tially the force engendered by desire. In the animal this takes 
the form of instinct as shown in the satisfaction of eating, 
drinking and self-preservation. It is a potent force in man, 
when united to mind, leading him either to debase himself con- 
sciously by the gratification of greed and passions, or urging 
him upward to the realization of his spiritual aspirations. 

The next three principles are immortal and permanent. 

5. The Self-Conscious Thinker, is the individual soul in 
each human being, constituting him an independent entity. It 
is a separate “life,” yet part of the “One Life.” When man 
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has prepared a fitting vehicle or body, through which the soul 
can work freely, it will raise him to a divine state of knowl- 
edge and being. Our present bodies are not adapted as instru- 
ments for this fifth principle, and therefore it sends a ray of its 
own essence into the Desire principle which manifests as the 
brain-mind. It must gradually conquer the animal nature and 
prepare a proper vehicle for itself, the Self-Conscious Thinker. 

This principle is the seat of memory of past lives, but as 
few have made much progress in controlling desire, the 
fifth is mainly latent, but its development into activity 
will restore memory of past lives. At birth, the lower 
aspect or ray of the fifth principle enters the child, and 
as the brain develops, gives it power to reason and 
think. During life we are subject to two influences, or appear 
to be two distinct selves; the one we seem to ourselves to be, 
(the lower thinker,) and the other (the Self-Conscious Think- 
er,) who is trying to guide us, through the voice of conscience. 
This principle is our immortal Self, doomed to suffer through 
its connection with the animal body, but which is crucified upon 
this cross of matter to be the Saviour of the lower principles, 
aiid to raise them to its own spiritual state. 

6. Spiritual discernment is the direct vehicle of the One 
Life, which is omniscient and embodies all knowledge. As the 
fifth principle possesses the memory of the whole series of lives 
of an individual, so the sixth embodies universal knowledge. 
Its possession as an active force would endow us with the 
faculty of knowing all things, without thinking or reasoning. 
It is the faculty of spiritual intuition. 

7. Atma the Self is represented in the diagram No. II 
by the upper circle. It is the spiritual basis of them all, the 
seed from which all spring. It is of the One Life, the cause 
and foundation of the Universe. This is the God within us; 
but it remains for each person to call it into activity by doing 
the work of the One Life, in helping on the operations of Na- 
ture and working in harmony with her great law of helpful- 
ness to all beings. 
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The Brain-mind, or faculty of reasoning, is not a separate 
principle, but is the lower aspect or ray of the fifth principle, 
the Self-Conscious Thinker, which is not able to function di- 
rectly in the brain of man in its present state of development. 
The majority of mankind are mainly under the influence of 
desire coupled with a greater or less control by the ray of the 
Self-Conscious Thinker. This principle varies greatly in indi- 
viduals and according to iis degree indicates man’s advance 
above the animal kingdom, and his responsibility. The animal 
acts according to its natural desires, but the reasoning faculty 
enables man by thought to control or accentuate his desires. 
Desire constitutes the “will” in animals, the mind performs the 
like office in man. Desire acts as a universal force, but the 
reasoning mind gives power to control desires; hence a man 
possesses personal free will. The One Life operates in the 
lower kingdoms as an individual force, affecting everything in 
a similar manner, but when the human mind is evolved, the One 
Life subdivides and separate God-centers begin to be produced. 
At death, the higher mental impulses and aspirations adhere to 
the next higher principle, Mind, and become immortal; the 
lower impulses, those pertaining to things sensual and material, 
adhere to the next lower principle—Desire. For further in- 
formation respecting this part of man’s nature, read “The Con- 
necting Ray,” in “Brotherhood, Nature’s Law.” 

The three higher principles, are the basis of the Trinity 
which is common to all religions. The seventh principle is the 
Father, the Cause of all; the sixth is the Mother, the embodi- 
ment of the spiritual ray; and the fifth, the Son, an individual- 
ized “life’’ or Soul, an emanation from the universal Soul, the 
sixth principle, yet a part of it. ‘The two higher principles per- 
vade everything in nature from the mineral upwards, but only 
in man is the fifth principle found in an active state. He is the 
flower of evolution, a specialized soul, an individualized God, 
if he will claim his birth-right and carry out his destiny. The 
four lower principles are the instruments used by the Soul to 
come into contact with this lower world. The Soul is always 
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with us, but until we provide a body through which it can freely 
act, its usefulness is impaired. At death the lower principles 
disintegrate, each leaving a seed, which seeds are brought to- 
gether at re-birth to produce a new body. That which is true 
of man, applies equally to worlds. 

Comparison of Diagrams I and II shows the close similarity 
which exists between man and a world; in fact man is a min- 
lature world. 

The principles in man are part of the corresponding globes 
or planes of the world-chain, enabling the soul to be conscious 
on each plane, although our brain-mind may not necessarily 
participate in the knowledge. The soul operates through the 
different principles on their corresponding planes in a definite 
consecutive manner. It acts through the body while we are 
awake, and through one of the other principles during sleep. 
Could we consciously follow ourselves during sleep, we should 
become acquainted with doings on another plane. Some dreams 
are faint recollections of scraps of real acts which we have 
been engaged in, that have become impressed upon the brain 
and are recollected upon awakening. 

It is no uncommon thing, for one who possesses the power 
to concentrate his thought, to ronder deeply over some ab- 
struse problem of philosophy or mathematics, which becomes 
impressed upon the brain before going to sleep. The solution 
of the problem which had eluded him previously, will come as 
a flash in the morning; for during sleep the soul was released 
from the imprisonment of the body and could “go home” and 
bring back knowledge, if the brain be fitted to receive it. Ina 
similar manner after death, the soul having discarded the lower 
principles, acts through the higher, and is conscious upon the 
corresponding globes or planes. 








CAPITAL PUNISHMENT. 
BY DR. FRANZ HARTMANN. 
“Thou shalt not Kill!” 


()*F of the greatest defects in the public morals of the 

United States (leaving the less progressed countries out 
of consideration) is the non-recognition of the sacredness of 
life and the tolerance of that antiquated custom of capital pun- 
ishment, a remnant of the dark ages, during which vengeance 
was regarded as justice, and where it was supposed that God 
was so helpless and impotent that fallible mortals and sinners 
had to administer his justice, he himself being incapable to 
punish the transgressors of his laws. Especially detestable is 
the mode in which executions take place in New York, for 
there the universal life-giving power of electricity is prostituted 
to the vile purpose of destroying the life of fellow-beings, to 
say nothing about the frequently occurring cases when the 
death-dealing machinery is out of gear and the criminal or per- 
haps insane person, is put to an unjust torture, not provided by 
the “law,” and burnt alive before the electric current kills him. 
And all this is still more horrible and objectionable, if the 
victim is afterwards found to be innocent, as was the case with 
the supposed murderer William Bloch, which was a legal mur- 
der caused by mistaken identity. 

The worshippers of capital punishment and legal revenge 
bring forth three excuses for continuing this barbarous custom; 
namely: 

1. Thenecessity of complying with the demands of justice. 

2. The convenience of rendering the culprit incapable of 
doing future harm and thus protect the public. 

3. To frighten evilly inclined persons from committing 
similar deeds. 

All these three pretexts are illusive and based upon false 
conceptions and ignorance of natural laws, as will be clear to 
every metaphysician. 
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I. Legal enactments and divine justice are two different 
things and not always in harmony with each other. God 
makes no legal enactments, his justice is unfailing and the 
result of the action of eternal law; legal enactments are made 
by short-sighted human beings and the result of the real or 
imaginary requirements of the times. Those who know how 
elections are made, will realize that our legislators are not all 
sages and saints and not in possession of divine prerogatives. 
If a man or a body of persons arrogate to themselves the 
power to decide about the question whether a human being is 
to live or to die; they commit the crime of blasphemy and take 
upon themselves a correspondingly heavy responsibility. 

Seen from a true religious point of view capital punish- 
ment is nonsensical; because a murder cannot be remedied by 
committing another murder, be it legal or not. Moreover the 
Christian Religion teaches that we should not kill, and it makes 
no exceptions in regard to criminal or insane persons. It 
says that God does not wish the death of the sinner; but his 
conversion, and by executing a criminal we act contrary to this 
command and commit the greatest act of injustice, depriving 
the culprit of his life and of the opportunity to change his 
character and become a wiser and better man. Moreover the 
law of Christianity is love and charity, and how can those who 
believe in eternal hell and damnation be called “Christians,” 
if they act so contrary to the law of charity that they advo- 
cate the system of sending criminals to a place of torture from 
which no redemption is possible? ‘“‘Mine is the retribution, 
says the Lord.” So teaches the Bible, and a Christian has no 
right to usurp the prerogative which God claims as his own. 

Seen from the point of view of the materialist who believes 
neither in a life after the death of the physical body nor in pur- 
gatory or hell, the idea of “capital punishment” being a pun- 
ishment must necessarily appear nonsensical. To him it will be 
merely a cessation of suffering and more preferable than a life 
of misery in a dungeon. The only thing that might be con- 
sidered a punishment in such a case would be the fear of death 
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before the execution. But, supposing that the condemned 
criminal has no fear of death; capital punishment will be to 
him nothing to be dreaded. If one is a disbeliever in a state 
after death, any idea of post mortem punishment does not enter 
into consideration. 

II. There is no doubt that the public has a right to pro- 
tect itself against criminals and maniacs; but our modern 
civilization is sufficiently provided with fortresses, dungeons, 
workhouses and prisons of all kinds, to take good care of 
dangerous persons and prevent their escape, without the neces- 
sity of killing them. 

But now the question arises, whether the killing of an evil- 
inclined person does actually render him harmless, and this 
the metaphysician denies. If a murder is committed, it is not 
the body of the murderer that instigated the killing. The body 
is merely the instrument of the real culprit, the inner man or 
the “soul” and the soul cannot be executed. The legal execu- 
tioner or sheriff, together with the attending physicians, etc., 
appear in such a case to be playing the role of a dog which 
furiously snaps at the stick with which he has been beaten, 
imagining thereby to destroy the beater himself. Even a su- 
perficial acquaintance with the constitution of man in his aspect 
as an ensouled being goes to show that the power which 
lifted the arm of the murderer and caused the killing, namely 
his will and thought, cannot be destroyed. Ideas cannot be 
killed and the instincts or will-force which executes these ideas 
or seeks to execute them survives after the death of the phy- 
sical form. Not only does an evil thought not die when the 
body dies; but it becomes more free in its action after such an 
event and is then no longer restricted or guided by reason. It 
becomes a blind force, a current of thought capable to enter 
any sensitive organism and thus to obsess and induce other 
persons to commit a similar crime. In this way instead of only 
one instrument, it may now find several instruments for carry- 
ing out its purpose, as has often enough been observed, when 
after some criminal had been executed for some peculiar crime, 
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numerous other crimes of a similar nature occurred. There 
have been in fact whole epidemics of crimes, caused in this 
manner by psychic infection. 

III. This argument hardly deserves any notice; because it 
is well known that neither public executions nor the accounts 
which are published thereof ever prevented other criminals or 
insane persons from committing similar crimes. On the con- 
trary, such scenes harden the heart, and descriptions of them 
are liable to demoralize the people. They make them familiar 
with bloodshed and on the whole, criminal stories often serve 
as practical instructions to evil-inclined persons how to evade 
the law. Moreover everybody knows that no criminal has ever 
been punished unless he has been caught. The punishment may 
therefore be considered as a consequence of having been so 
stupid as to allow oneself to be caught, and it is reasonable to 
suppose that everyone committing a crime does so in the hope 
of not being detected. 

Concerning the disadvantages resulting from capital pun- 
ishment; they are of two kinds, namely such as are suffered 
by the soul of the executed person and such as concern the 
people. 

The consequences resulting to the soul of the criminal will 
differ according to the conditions in which he enters the astral 
world. If he was innocent or insane, his condition will differ 
very much from that of one who leaves this world full of pas- 
sion or fear and filled with thoughts of revenge for the injustice 
done to him. To examine these different post mortem states 
would take us too deep into the mysteries of occult science. 

The consequences to the public are also more or less de- 
plorable, according to the nature of the case. Cold blooded 
killing, even if legalized by law, is a worse crime than a murder 
committed in the heat of passion, and as according to the law 
of divine justice the consequences of every evil deed fall upon 
its originator; these consequences consist in creating impuri- 
ties in the spiritual atmosphere of the country, which produce 
moral and even physical diseases, to say nothing about the 
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horrid elementals, vampires and ghouls which are attracted by 
the emanations of human blood and which feeding thereon 
grow in strength to the detriment of sensitive persons, causing 
hysterics, epilepsy, obsession, etc., etc. 

Furthermore it is proved by experience that cases in which 
innocent persons are convicted and executed are by no means 
very rare and if such a person has been legally murdered he 
cannot be brought back to life again. In certain countries, for 
instance Persia, castration or the loss of some member, often 
takes the place of capital punishment and this procedure ap- 
pears more reasonable than the other method. 

To imprison criminals in solitary dungeons, where they are 
left to their own imagination until they become insane, is 
equally nonsensical. It would be better for them and perhaps 
for all, if they were killed immediately ; for the criminal in his 
solitary den, having nothing to divert his mind from his 
thoughts of revenge, evolves evil thoughts which attract cor- 
responding evil influences from the astral plane, and they gain- 
ing in power thereby, again exert an injurious influence upon 
others. 

A great deal might also be said about the demoralizing 
influence of prisons where persons of all classes and kinds are 
put together and compelled to perform some soul-killing labor. 

Crime is a disease closely related to insanity, and ought to 
be treated as such. Even for the worse criminals a properly 
conducted insane asylum, guarded against possible escape, 
would be the proper place for effecting a cure; but for the 
purpose of introducing such reforms all thoughts of revenge 
or “punishment” would have to be abandoned and we would 
have to realize that the object in treating with criminals is not 
retribution and retaliation, but education and improvement of 
character. The greatest obstacles in the way of these useful 
reforms are the ignorance of the constitution of human nature, 
old inherited prejudices, bigotry, the vain glorification of self 
and the want of a truly christian or theosophical spirit. 
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THE FIRST DEGREE OF MITHRAISM. 
BY PHIQUEPAL D ARUSMONT. 
PART I. 


EPHESUS. 


Act Il. SCENE I. 
(Continued. ) 
(Stage Directions.) 


(Full daylight. The scene represents a Babylonian tower 
of six superimposed stories, and from the summit of it a light 
flying bridge reaches off to the right into shining clouds. For 
purposes of the stage this may be painted on a curtain which 
could, for the succeeding scenes be dropped one story each 
time, so as to give the impression that the action takes place 
each time on the next higher story. 

On the ground floor (at the back of the stage) are two 
doors into it, left and right. On the left one is sculptured a 
Lion, on the right one, a Scarabeus. In the centre between 
them stands a bull, chained to the wall by a heavy chain around 
his neck. During the remainder of the Scene he occasionally 
paws and snorts. It is shining bright daylight. The Archi- 
magus and the Archimaga stand L and R, each before one of 
the doors; both are covered with an ample deep blue robe 
hiding the arms, which are seen later when, at the right time, 
they drop their robes. Each of them has two large wings. On 
the summit of their helmet-like conical caps are emblems (if 
possible lighted by electricity) of moon (Archimagus), and 
sun (Archimaga.) The conical caps of the Initiators are seen 
to be surmounted by stars, one each. An altar stands before 
Archimagus, and one before Archimaga. On a suitable stand 
in the centre between the altars, is a basket or vase containing 
neatly cut pieces of bread. On each altar is a vase containing 
pieces of a semi-solid paste of a light-brown color. Behind 
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the altars, in the centre (therefore in front of the chained bull, 
and just out of his reach) is a shrub of silver-gray leaves, in a 
suitable pot, on a small stand. The Initiators stand in a line, 
facing the audience, from the Archimagus and Archimaga re- 
spectively, to the respective sides of stage, men to left, women 
to right. The Neophytes face the altars, and also separate, the 
men before the right (or Archimaga’s) altar, the women be- 
fore the left (or Archimagus’) altar, being so directed by the 
nods and gestures of the Initiators. When all have taken their 
proper positions Archimagus speaks as follows.) 
A.-magus. Welcome, my children, to the light of day! 

Ye have discovered how to leave the gloom; 

Each one of you announced a serious truth: 

For, Thinking, Meaning, Exit, Steadfastness, 

And Self-dependence, helped by Scepticism 

And Death-of-Prejudice :—all these are steps 

To meriting release from Ignorance, 

Which all of you shall even now attain. 

Therefore you learnt, by listening right still, 

To hear your Initiators whispering. 

In vain ye wandered through the Caves of gloom! 

When first ye entered, had you listened well, 

Your Initiator’s whisper would have saved 

The agony, the pain and the despair 

Of those dark hours. Ye would immediately 

Have found your way unto this Liberty. 

But on you stumbled thro’ the endless gloom 

As if ye loved to suffer and to err. 

Listen unto the Inner Guiding Voice! 

This is the way to Freedom and to Truth! 

This have ye learnt, and never shall forget! 

So even now shall you invested be 

With you success’s well deserved reward. 

(Each of the Initiators produces from beneath his or her 

robes a sword, with which each removes the crown from the 
head of his or her respective Neophyte, and then again offers 
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the crown to him or her on the sword’s point, with these 
words :) : 
Accept, O Neophyte, thy well-won crown, 
Upon the sword that marks they warrior’s rank, 
That thou may’st royally support thy crown. 
Neophytes ; (each individually). 
Rather than take the sword, I’ll lose the crown. 
My crown is Mithras, Truth, and needs no sword. 
A.-maga. Well said, children. Yet shall ye have the crown, 
The only crown a man may rightly wear, 
If not right now, yet when the vict’ry is won. 
All earthly crowns are only such because 
They are the shadow-symbols of some Truth. 
Had ye accepted it upon that sword 
It had been torn from ye by other swords. 
(Attendants with drawn swords feign to spring on the Neo- 
phytes, who do not flinch. The Attendants then throw the 
sword down before each Neophyte, who tramples on it, as sug- 
gested by the following line. ) 
Which now ye may tread beneath your feet. 
Warriors of Mithras: Do ye ne’er forget 
Your only enemies henceforth are Lies, 
Not men and women, who your brethren are; 
In them a Lie you may well fight—not them. 
And since not yet ye may receive a crown, 
Now take this sacred Sphere as Symbol of 
The higher fruitfulness by whose desert 
The crown by you at last shall be deserved. 
(Archimaga gives to each Neophyte an egg-shaped golden 
bail. 
At a sign from both Archimagus and Archimaga respect- 
ively, attendants of the same sex as the Neophytes on each 
side lead them off into the wings, and immediately lead them 
back, having removed their outer garments, so that they re- 
enter with bare arms, legs and feet, the hair done up close to 
the head, and the male Neophytes having their beards cut. 
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They are led up to the altars, on their respective sides, Archi- 
magus and Archimaga step forward, and from holy water in 
a vase on the altars sprinkle the Neophytes. The atterdants 
robe the Neophytes each in a tunic of a white horse’s skin. 
They are motioned to kneel, which they do; they are motioned 
to raise their arms, which they do. They then all together 
repeat the lines of the Oath, line by line, after the Archimagus 
and Archimaga. ) 
A.-magus. I swear the Mysteries never to reveal. 
A.-maga. I swear to use their Knowledge but for Good. 
A.-magus. I swear t’ abjure the Sword in all its forms, 
I swear to fight Hypocrisy and Lies, 
A.-maga. I swear to Educate and Cultivate, 
I swear to preach the Ministry of Truth. 
(The Archimagi heat red wax in a brazier and seal thum 
on the forehead, with seals bearing the letters C. M.) 
A.-magi. We seal you unto Mithras—that is, Truth; 
We seal you unto Chrestos—Best of Truths; 
We seal you unto Scientific Search; 
We seal’ you unto Learning, Knowledge, Art; 
To show that all your faculties and life 
Shall be devoted unto speaking Truth. 
Arise, O Centaurs: Horsemen, Warriors. 
(Archimagus says “Amazons,” where Archimaga says 
“Centaurs.” On a motion, the Neophytes arise, and stand 
around their respective altars, men to right, women to left. ) 
A.-magus. Now that ye Neophytes are sworn and sealed, 
And no more Neophytes, but Initiates, 
It is your duty and your privilege 
For each to offer on the altar bread, 
The strengthening bread of Immortality, 
A.-maga. And to receive it back parturient with 
The sacred, spiritual, deathless drink 
Of mingled figs, and gall, and curdled milk. 
(Reverentl; the Initiates each takes his piece of bread from 
the vase in the middle, and, after re-aligning before the altar 
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on his side with his fellows, kneels, and offers his piece of bread. 
The Initiates come up behind the altars, take it from each, dip 
it into the Sacred Vase, and return it to his or her Initiate, who 
consumes it silently. The stillness is suddenly interrupted by 
blasts of trumpets blown by the Attendants. Startled, the In- 
itiates look up, and see that Archimagus and Archimaga have 
both of them dropped their blue robes, and stand forth fully 
armed, in sandals, girdle, bows and arrows hanging behind 
their back, club-like sword, lance, and as a breastplate, the 
symbolic Mithraistic “Ear of reddish brass” called “harp,” 
hung by a cord around the neck. They come forward and 
stand between the altars where the bread vase stood, which is 
removed by attendants. ) 
A.-magus. Now strengthened by the bread of life eterne 

O Initiates, who’re now incapable 

Of wrongly using all these arms of flesh, 

Behold: ye must make ready for a fight. 

Which fight? Th’ eternal fight of life. 

For be ye sure that when ye left brute force, 

Ye did not enter on a life of ease. 

Behold, before ye came, ye were at peace, 

Your sluggard Conscience not rebuking you. 

But now that wakened Conscience in each one 

Demands from each of you divinity 

You need this girdle here of Chastity. 

(The Initiators, coming around the outer sides of the Altars 

endue their respective charges with the arms mentioned. ) 

Ye need the sandals of Decision firm, 

The sword of wise Discrimination, 

The bows and arrows of the tireless Prayer. 

The breast-plate harp of full Sincerity, 

The Star-crowned helmet of your Destiny. 

So shall ye, wrestling, conquer, in yourselves 

Yon fearsome bull who stands before you there 

(pointing to the chained bull.) 
Whom ye must conquer ere ye can progress. 
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Well might you tremble, doubting the result 

But that before you Mithras fought the Bull. 

His chariot sped on wheels of Holiness 

And drawn by horses white, whose skins ye wear. 
Holy Sraosha on his right hand drove 

Strong Rashnu (Justice) on his left hand fared, 
Wherefore I wear the Moon, and she the Sun. 


(Pointing to Archimaga. ) 


Your Initiators are the Fravashis 

Whose kindly ministrations stand round you. 
And on the Altar ye behold the fire 

And there the bull betokens Victory 

And Wisdom’s Power, beckoning you on. 
Wherefore the “M” stands on your forehead sealed. 


(Archimagus gives place to Archimaga, who continues.) 


A.-maga. 


A.-magus. 





But on your foreheads too appears the “C” 

For Mithras is the Chrestos, Best of Truths. 
The fool said in his heart, “There is no God”; 
But Chrestos-Mithra has a thousand eyes, 

And sees and hears whoever tells a Lie. 

None can from his own Conscience run away; 
Hearing, and eyesight, wisdom, swiftness, strength 
He takes from him who has denied its Voice. 
Chrestos is Guardian of all Covenants, 

For here we worship all the human souls 

Of men or women, early born or late 

Whose Consciences have struggled for the good 
Or who have sworn to struggle evermore. 

My children, now ye fully understand 

Why ye were sealed with letter “C” and “M.” 
The first who took his oath was Mithra, too. 
Like you, He consecrated all his life 

To do Ahura-Mazda’s will of Truth, 

And like a warrior fought to Save the World. 
Wherefore Ahura took him for a Son, 

As ye have now adopted been by us: 
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O Amazons, your Father will I be, 

Like you, O Centaurs, by Archimaga 

Have been admitted to the higher life, 

Just as your fleshly mothers brought you forth 
And initiated you into the World. 

Wherefore we both wear wings to show to you 
We would initiate you to the Sky. 

Behold, I stood before that left hand door, 
Before the right one stood Archimaga. 

My door is sculptured with a lion’s form, 
Which symbols the ascent of men to God, 
Guarded by me, who wear the shining moon. 
Unseen above doth Mithra hold the Scales, 
And sends down Helpers by the cther door 
Whose Scarabeus symbols heavenly Light, 
Guarded by Archimaga with the Sun. 

This six-winged tower shows you six degrees 
Ascending which ye may go on that Bridge 
Inte the realms of air, as yet unseen. 


(Archimaga, breaking the shrub into sufficient twigs to give 
each Initiate one. ) 


A.-maga. 


This is the month of April, when the Spring 

Afresh begins to wake all Nature’s life 

Which shal! support men in winter months 

If garnered safely by hard human work. 

Wherefore I give you branches to denote 

The Tree of Life which flourishes on high, 

Of which, we hope, you all shall yet partake. 

When, entering by that Door, ye climb the Sacred 
Mount _ 

Where Mithra dwells, so that there is no night, 

Nor any tears, for Chrest himself gives light. 

Mithra means Friend, whose body is the sky 

Whose star-embroidered robe ye represent, 

Since stars are soldiers of the heavenly host. 

Turn therefore North-wards to your Heavenly 
Friend, 














A.-magus. 


A.-maga. 
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The Polar Star, and hourly make this prayer: 

“O Lord of Hosts, give Knowledge unto us, 

Quickness of tongue, and wise Sagacity; 

Give holiness of soul, good memory ; 

Give understanding that will ever grow, 

The simple understanding of the wise.” 

Your Girdle, Kosti, stands for chastity, 

An ancient Symbol—for the worldly bridegroom 
e’er 

Loosens the zone of her he made his wife. 

Here is this zone regirded round your loins 

Because the search for Truth needs chastity, 

That you abstain from all entanglements 

Of nature personal, and live henceforth 

For Principle, and Reason, and for Truth. 

Of course, if you refuse to fight with men, 

And turn the other cheek to those who smite, 

Ye cannot hope to gain this world’s success. 

Ye will be poor, and fortunate indeed 

(The Gods will see to that) if ye remain 

Free and untroubled: but ye will be free 

To put your whole attention on soul-growth. 

The Gods will fight for you, if you will fight 

Your lower nature, and the Pow’rs of Air. 

But once a year these Rites begin: because 

It takes a neophyte a month to pass 

Each one of the twelve grades before he comes 

Unto the “Apotheosis” Golden Throne. 

This month, my children, shall ye spend near us. 

You Sacred Centaurs, and dear Amazons. 

Preparing gently body, soul and mind 

To enter in the further mystic Gate. 

And every morning you should watch the dawn 

And learn to know the constellation 

Through which the Sun is passing on its way 

Around the ecliptic’s noble twelvefold path. 
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Those stars, oh treasure in your hearts of hearts, 

The Sign of the Horse shows forth the Brain 
Divine, 

Wherefore live much in watching and in prayer 

To learn the meaning of the heavenly host. 

And now we part. Wherefore we'll raise the Hymn 

Unto Ahura Mazda, the God of Truth. 

This is the password of the First Degree: 

The God of Truth, Centaurs and Amazons. 

(The Archimagi make a signal, when the priests chant the 
following, singing it again after each line the Archimagi utter. ) 
Priests. With all good thoughts, 

With all good works, 
We draw nigh to Thee 
O God of Truth. 
(The Archimagi sing the following ancient hymn. ) 
A.-magus. Of the good thoughts and words and works which 
here and elsewhere, 
A.-maga. Have been done or will yet be done, 
The praises and propagators are we, 
That we may belong to the Good, 
A.-magus. That which we believe, Ahura Mazda, to be pure 
and fair, 
That will we think and say and do: 
A.-maga. This course sincere and without parable, 
Is the best among the works of men for both 
worlds. 
(To be continued.) 





HEALTH CONTAGIONS. 


If physical and mental disease is contagious, so is physical 
or mental health. 











NANA JIVA VADA KATTALAIT: 
OR 
PHENOMENA IN PURE SPIRITUAL BEING. 
TRANSLATED FROM THE TAMIL, AND COMMENTED UPON 
By Sri RAMANATHAN OF SUKHASTAN. 


(Continued. ) 
TEXT. 


g. The desire-phase of primeval Nature divided itself into 
innumerable forms of unspirituality (avidya), of varying de- 
grees of intensity. 

(Like a seed which is the cause of a tree), these unspiritual 
entities (avidya) are the causal bodies (karana Sariras) of 
bewildered spirits (jivas). 

Avidya literally means non-knowledge; that is, want of 
knowledge of the spirit. One may have a vast amount of 
knowledge of the world helpful to the development of bodily 
comfort or sensuous happiness, which is as fleeting as it is un- 
elevating, but as such knowledge does not lead to a knowledge 
of the spirit or to the attainment of spiritual happiness which 
is permanent and uplifting, it is said to be avidya. The 
Vajasaneya Samhita Upanishad declares that “those who wor- 
ship avidya (those who think that sensuous life or the gratifi- 
cation of the senses is happiness) enter into blind darkness, and 
those who are devoted to vidya (those who think that worldly 
learning or the knowledge which rests on the reports of the 
senses is the grandest possession in life) enter into greater 
darkness (lose themselves by the pride of learning).” 

What will save man from the captivity of desire and its 
spasms of sorrow and carnal joy is knowledge of things spir- 
itual. 
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“There are two vidyas worth knowing,” says the Amrita 
Bhindu Upanishad, “the pranava (the Om sound or first vibra- 
tion in the Supreme Spirit) called sound-form spirit (Sabda 
Brahma) and the Supreme Spirit (Parabrahma) Itself. He 
who understands Sabda Brahma or Om attains Parabrahma.”’ 

Avidya is that unspirituality or worldliness which causes 
spirit to be in a muddle, whereby the conditions, qualities or 
functions of one thing are attributed to another thing. To 
mistake a rope for a snake, the glitter of the mother-of-pearl 
for silver, the stump of a tree for a man, or to think that the 
colors in a crystal drop are its own, instead of reflections from 
surrounding objects, are due to this muddle or confusion 
(brahma) of the spirit. Even so, to fancy that the body, which 
is unspiritual (anatma), is oneself—is “I’’—and that the in- 
struments of knowledge and action, such as the senses, the 
faculties or thought and discrimination, and the breaths of 
life that carry on the work of digestion, nutrition, and the like, 
are the self or “I,” is confusion (brahma) or muddle percep- 
tion (bhranti). Such expressions as “I am stout,” “I am thin,” 
“Tam young,” “I am old,” “I am an Englishman,” “I am an 
American,” “I am a citizen,” “I am a male,” “I am a female,” 
“Tam John,” “I am white,” and the like, are all wrong attribu- 
tions (aropa) of the conditions of the tangible body (sthila 
deha) to the spirit. 

The following expressions illustrate attribution of the con- 
ditions of the senses to the spirit—“I am deaf,” “I am dumb,” 
“T am blind,” and the like. 

The following expressions illustrate wrong attribution of 
the condition of the vital breaths to the spirit—“I am hungry,” 
“T am thirsty,” and the like. 

The following expressions illustrate wrong attribution of 
the condition of the mind or faculty of thought to the spirit— 
“T am angry,” “I am miserly,” I want,” “I am engaged,” “I 
am the doer,” and the like. 

All these forms of foolishness or muddled perception 
(avidya) must be removed by vidya in the highest sense of that 
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term, namely, knowledge of the spirit. Sankaracarya Swami 
says—“Vidya is the knowledge of the true properties of things 
—(yathartha jnana).” 

To know the true properties of each thing and to avoid con- 
fusion in the assigning of their respective properties or quali- 
ties to things in us or about us, is vidya. 

One who knows the qualities of a man and of a stump, and 
who therefore will not assign the qualities of the one to the 
other, is said to have yathartha jnana or true perception. Even 
so, whosoever knows the nature of the spirit and its bodies, 
will not mistake the properties of the bodies for himself. 

“Of all classes of knowledge (vidyas) that knowledge alone 
is worthy of study which is a means to attaining freedom from 
confusion. All other vidyas except atma-vidya (spiritual 
knowledge) should be abandoned by one who is ripe for it. 
That alone will cleanse his spirit.’”” 

The spirit in avidya (worldliness, foolishness) is attached 
to sensuous enjoyments (vashaya sukha), that is, enjoyments 
resulting from each of the senses perceiving its own objects. 
The perceptions of the senses, classified and stored in the mind, 
constitute “worldly knowledge”; and sensuous or “worldly” 
enjoyment means the pleasure that arises in the mind when 
each of the senses meets, and has its fill of its own object. 
When the foolishness (avidya) of the spirit is replaced by true 
knowledge (dimd-vidya or yathartha jndna), it will be found 
that sensuous enjoyment is essentially different from spiritual 
enjoyment. Those who have awakened to the spirit bear tes- 
timony to this fact. They declare that the so-called enjoyments 
of the senses are in the nature of pain when compared with 
spiritual enjoyment. It is indeed true that the vast majority 
of mankind are stalking phantoms, mistaking the unreal for 
the real, and that this condition of things is due to the spirit 
being in avidya. 

The author speaks of avidya as the rajas guna of prakriti— 





1. Bhashya Hridaya, 1. 














328 THE WORD. 


the desire phase of primeval nature. Sankaracarya Swami de- 
fines avidya to be the prakriti which is mainly of rajas guna, 
and says in another connection that avidya is the malina Sakti 
or impure part of sattva guna. Our author, having in section 
7 spoken of the birth of ISvara from maya as a likeness of the 
Supreme reflection in it as if in “Jucid water,” speaks in section 
10 of the birth of jivas from avidyds as likenesses of the Su- 
preme reflected in them as if in “muddy waters.” ‘The fact is 
that the sattva, rajas, and tamas gunas, are allied to each other 
and that none of them is without an admixture of the others. 

Maya is continuous, indivisible and uniform all through its 
height and depth, length and breadth. It is uniform. When 
the Supreme shed His Being and Power on it, there was re- 
flected throughout maya only one Isvara, the Antaryami. But 
avidya or desire is of many kinds. It is therefore multiform. 
When the light of the Supreme fell upon atoms of desire as 
‘upon millions of clouded mirrors, each of them dimly reflected 
a likeness of Him, which the author speaks of as reflections 
in “muddy water.’”’ Hence muddles perception, and all the 
bhranti or confusion which mistakes sorrows for joys, bodies 
for spirits, the transient for the permanent, and the impure for 
the pure. These mistakes or fancies (midha buddhi) are the 
effects of avidya (avidya-karyas). 

Unspirituality, or foolishness, or desire (avidya), says the 
author in the language of the sages of India, is the karana 
farira of jivas, the causal body of worldly spirits. This means 
that the subtle and gross bodies, called respectively siksma, 
and sthila Sariras, are necessary consequences of unspirituality 
(avidya). The connection as cause and effect arose out of 
the circumstances that nature manifested itself as worldliness 
or desire-particles at the time it pleased the Supreme Being to 
shed His light in them. 

The atoms of unspirituality (avidya) or worldliness, upon 
which the light of God fell, were quickened with intelligence 
of a very partial description. Mixed up with desire, such in- 
telligences fancied that the desires which were glowing within 
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them as want of, or craving for, something sensuous or world- 
ly, were themselves. This sense of worldly want (Asa) is 
spoken of by sages as a “body” which necessitated the forma- 
tion of two other bodies called the subtle body and the tangible 
body. Hence avidya is the karana Sarira of the jiva. 

The necessity for these two bodies arose from the interpo- 
sition of the Deity to dissipate the fleshly or earthy element 
from His children—His own likenesses embodied in the un- 
spiritual base called avidya. In His supreme wisdom, He 
willed that whenever and wherever beings with a sense of 
worldly want exist, they should have the help of other intelli- 
gences to bring home to them the degradation of that state of 
unspirituality, and in execution of such decree, He established a 
necessary connection between the aided and the aiding intelli- 
gences as cause and effect (karana-karya-sambhanda.) The 
body of worldly want (avidya) thus became the cause or 
“causal body” (karana Sarira) of not only the marvelous sys- 
tem of twenty intelligences known as the “subtle body,” but 
also the not less wonderful organization of nerve centers and 
thousands of nerve channels in which those intelligences func- 
tion, for the common purpose of bringing the fallen spirit— 
the spirit in avidya—into contact with the objective universe in 
different spheres of knowledge and action, and giving it the 
opportunity of gently abandoning its association with the cor- 
ruption of avidya. The necessary and immediate relation be- 
tween avidya and the subtle body, and that between the subtle 
body and the gross body, and that between the gross body and 
the objective universe, form together an immense net-work of 
causes and effects, which nothing that is unspiritual can ever 
escape. This net-work is the “Law of Causation” impressed 
by the Lord of all mercies on the expansion or prapanéa called 
jiveSvara-jagat by the sages of India—that is, the aggregate of 
partial intelligences, the ruler of them, and the universe in 
which they live and move. 

(To be continued.) 
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By E. B. Guitp, A.M., M.D. 
PART II. 


THE MESSAGE TO THE CHURCH AT EPHESUS. 


FE PHESUS was a city in Asia Minor, at which was located 

one of the Christian assemblies, which were later known 
as churches. The theologians and church historians and writ- 
ers have been wont to consider this name simply in its historical 
aspect, and so have found nothing in it other than the mere 
historical allusion. There is much more in the word itself, and 
especially in the symbolical use of it in this chapter. The word 
Ephesus, is derived from the Greek root pha, “light,” phao “‘to 
shine,” phaino, “to come to light,” and we have our anglicized 
form phe-nomena, things which have come to light or mani- 
fested. The generic sense of the root is light. Ephesia is liter- 
ally “light from”; and the spirit in man is a light from the 
Supreme. In the Sanscrit is the root bha, whose generic sense 
is “being.”” The Greek and the Sanscrit roots are probably 
closely related, if not identical. The root or essence of being 
is Light. Light in manifestation is existence. Ephesus cor- 
responds to Spirit incarnated. 

In the gospel according to St. John, the Apostle says, “that 
was the true light which lighteth every man that cometh into 
the world.” This Light, coming into manifestation, is in the 
human being, the Spirit incarnate. It is the essential or real 
man; the enduring Self. This it is that changeth not but 
standeth ever as “‘he that was, and is, and isto be.” It is That. 
It transcends all qualities, for qualities belong only to the 
vehicle of it’s manifestations; the instrument through which 
it expresses itself. It is consciousness; it is the Divine spark 
in every human breast; it is spoken of by the ancient mystics as 
the Divine Ray. It is that of the Supreme, which, as yet, but 
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faintly illumines the soul. The body in which the spirit in- 
carnates stands forth separate, apart from other bodies. The 
purpose of living is to evolve and perfect an instrument through 
which spirit finds expression. The later messages explain how 
this is accomplished. 

The church is “ekklesia,” an assembly, a calling together. 
The organs of the human body are assemblages of molecules, 
as the molecules are assemblages of atoms. ‘The body 1s itself 
an assemblage or organs. The “angel of the church,” is the 
messenger, the one sent, the annunciator. As we have already 
seen, the “Divine Ray” is the messenger—the emanation of 
the Supreme. It is the angel. It is this which is the unchang- 
ing identity, and is incarnate or embodied in matter, for the 
purpose of attaining unto individual seli-consciousness. Re- 
ferring to this attainment by Jesus, the Christ, the great apostle 
speaks of him as “God manifest in the flesh.” 

The Angel of the Church at Ephesus, is then, the Divine 
Principle; the messenger from the Most High; the one emana- 
tion of the Supreme. It is the fundamental identity of every 
human being, remaining ever the unchanging and unchanged 
observer of all the vicissitudes of life, and the events whose 
onward rush gives rise to the fiction of time. Time is not in it- 
self a reality. What we call time is only the reviewing by the 
unchanging and eternal consciousness of the transformation of 
forms and their successive re-arrangement. 

That Consciousness is ever unmanifest because it transcends 
all manifestation. It’s vestures are sevenfold, and grow less 
and less subtle, less and less ethereal, until the material plane, 
the world of manifestation, when matter and form become 
the vehicle of its expression. It is the Spirit in the triune 
division of man into “body, soul and spirit.’’ Spirit is the one 
ultimate principle which pervades man in his entirety, permeat- 
ing its vestures, which are his bodies, in a degree varying ac- 
cording to the fitness of each to express it. Spirit expresses 
itself more fully through the soul, less completely through the 
intellect, or higher aspect of the mind, and less and less per- 
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fectly through the grosser vestures, down to the physical body, 
which is the grossest of all. 

In order to reach a clearer appreciation of the truth and 
great wisdom in this and the succeeding messages, Iet us draw 
the distinction between the individuality and the personality. 
The individuality is that of the human being comprised in the 
triad, spirit, soul and mind. Here lies the identity. The per- 
son 1s persona, the mask, the make up of the actor, while the 
individual, the Self, is the actor. He remains the same actor, 
though he play many parts. 

The word “existence” is from the Latin words ex meaning 
“from,” and sto “to stand,” and existence is, standing out from. 
Existence affords the opportunity and means for the self to 
evoive so perfect a personality, that it finally becomes at one 
with the Self, which thus makes for itself a perfect instrument 
for its own expression. Time even as a relative term is only for 
the accomplishment of this one great purpose. Spirit is in no 
way affected by, or subject to, time. Time is only the “x” in 
the equation whose ultimate is the perfect manhood. 

The perfect manhood is the spirit which has completed for 
itself a perfect vehicle. 


What are ages, and zons, and eternities to the infinite Con- 
sciousness. They bear no relation to it, but only to the chang- 
ing forms and their duration in the great evolution. 


Consciousness is indefinable. It is without qualities, but 
it is a factor in the production of qualities. We can only con- 
sider the results, which manifest on the plane of our senses, 
and relate them to the awareness, which enables the observer 
to recognize and to relate. We may learn to discriminate be- 
tween the planes upon which those phenomena occur, which to 
our minds indicate the presence of consciousness. Yet con- 
sciousness itself is an ultimate, and therefore so truly an under- 
lying principle that its definition is impossible. Phenomena 
are observed which seem to start from a given point and tend 
to a given end. We immediately infer a purpose, and by that 
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inference ascribe consciousness to the cause or causes of the 
phenomena. 

Phenomena of a general class, as the growing of plants and 
the power of digestion exercised by animals, may be referred to 
the universal Consciousness. In all the varied and manifold 
operations of Nature there is another element than force and 
matter. We may ascribe the growth of the plant to the action 
of force upon matter, very true, but why does that particular 
force act in that particular way? Because of the presence of 
a third element, consciousness. May it not be that conscious- 
ness is the cause of the action of force upon matter? [If so, 
is not consciousness the source from which force proceeds ? 

Let us consider this hypothesis. Consciousness is the root- 
less root from which force proceeds. The retarding of that 
proceeding force produces, or rather results, in matter. Sub- 
stance and matter are but modifications of force and therefore 
phases of consciousness. Force, substance, matter, form, are 
all vehicles of consciousness. Awareness of identity is self- 
consciousness. There could be no awareness of identity with- 
out a vehicle for expression, therefore, force emanates from 
consciousness, and substance and matter are produced, that 
through them may be formed vehicles for the expression of 
consciousness. In this hypothesis, consciousness is not a re- 
sultant, but is that which was before the beginring. 

What is usually referred to as consciousness is in fact only 
attention, which is the focussing of the powers of the vehicle 
expressing consciousness. 

The consciousness expressing itself through a vehicle is 
self-consciousness. The purpose of all existence is the attain- 
ment of individual self-consciousness which is only another 
way of saying the perfecting of an instrument for self-expres- 
sion. All the forms of matter in the mineral, vegetable and 
animal kingdom alike, are but expressions of consciousness. 
All of intelligence and knowledge and wisdom are but a better, 
that is to say, more complete expression of consciousness. In 
all the wonderful variety of forms, in all the intricate com- 
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plexities of nature, there is no change in consciousness. All 
the forms and complexities are but vehicles, more or less per- 
fectiy expressing the one consciousness. Difference lies not in 
consciousness, but in the degree of its expression. 

Spirit is a vortex, a center in consciousness. That center 
is the essence of individuality. The purpose of spirit, the very 
reason for its being, is the development of an individualized 
vehicle for expressing consciousness. The expression of such 
a vehicle is individual self-consciousness. 

The vehicle for the expression of consciousness on the 
plane next below that of spirit is the soul. The purpose and 
work of spirit is to evolve a soul. (Read Rev., chap. 2, ver. 3 
to 7 inclusive.) 

The slight changes in the following rendering of the 
Greek text are fully within the meaning of the original, and 
are made simply in an effort to throw a clearer light upon the 
inner meaning of the message. 

“To the messenger of the spirit incarnated write! Thus 
said the one holding the seven messengers of the seven churches 
in his right hand! and who walketh in the midst of the seven 
churches.” 

The one speaking is the perfected man. He who through 
attainment, through overcoming, has become the Christ, the 
“Anointed One,” the Divine. He holds the angels of the seven 
churches, the seven principles of his being, in his right hand, 
that is to say, he controls all the powers of his being! He 
walks in the midst of the seven golden candlesticks, expresses 
himself at will through the organs for the manifestation of 
those powers. He is master of himself. 

“T know thy works and thy tol and thy endurance, and 
that thou canst not bear evil! and thou hast tried those declar- 
ing themselves to be apostles and are not and hast proved them 
to be liars! and hast borne and endured and hast labored for 
my names sake and hast not fainted. Nevertheless I hold 
against thee that thou hast departed from thy first love. With 
all thy endurance and toil and persistence thou dost not give 
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all now to that singleness of purpose as in the beginning.”’ 

“Therefore remember from whence thou hast come and 
think again and do the first works.”’ 

In the beginning of the incarnation, the ego, the Self, hold- 
ing steadily and fixedly to the one purpose, relaxes no iota of 
vigilance, and holds the evolving personality very near to itself. 
Later the bonds of activity are strengthened, the allurements 
of sense grow more seductive and the personality grows less 
attentive to the Holy One, less responsive to the “still small 
voice.” The progress of the “son of man” upon the path to 
glory becomes slower. The early enthusiasm wanes. “Take 
thought again and remember whence thou hast come, and re- 
double thy watchful care; return to thy first earnestness, do 
the first works. If not, I will remove thy candlestick out of 
its place.” If not used rightly, that which is for attainment, 
the perfecting of the instrument will cease and then that power 
cannot manifest more perfectly or toward a higher plane. Per- 
version of a power from its proper purpose which is the evolu- 
tion of the soul, will impair the instrument of its expression and 
in the end destroy it. The candlestick removed, its light no 
longer schines. 

“But this thou hast that thou hatest the deeds of the 
Nicolaitanes which I also hate.” 

I suggest that from the construction of the word, Nico- 
laitanes refers to the conqueror or oppressors of the people. 
The motive condemned is that of ambition, lordship, domina- 
tion. To seek to dominate one’s fellows whether on the physical, 
mental or spiritual plane, is a perversion of power. The power 
that gives control should be exercised over one’s lower nature. 
All that one has a right to control, as to his fellow men, is his 
own passions and propensities and powers. The only lordship 
one has a right to seek is to become “Lord” of himself. He 
has a right, and it is his highest duty to strive to attain to that 
development which will give him control of the powers of 
Nature, but only that he may use and direct them for the good 
of all, never that he may obtain his personal desire or gain the 
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mastery over his fellows. It is worthy of special note that the 
Master does not hate the Nicolaitanes, but their deeds. It is 
an epoch in the evolution of the soul when the personality has 
attained to that power of discrimination which enables it to 
distinguish between the deed and the doer. Then it may con- 
demn the deed and yet hold in tender love the doer. 

Let him who hath the spiritual hearing, hear the spiritual 
voice. “To him that overcometh” there shall be the realization 
of spiritual attainment. He is to eat of the tree of life. No 
longer is he to strive for the fruits of living. Those fruits 
grow from the blossoms of sorrow and endurance and toil. All 
that has passed away. He is now nourished by the trees of life 
and in the Paradise of God. He no longer obtains sustenance 
from matter and form. The “paradise of God” is the unmani- 
fested. It is the spiritual plane. He who comes into that 
paradise, arrives only by overcoming. All the obstacles of the 
material world have been surmounted. All the seductive de- 
lusions of sense have been understood. All the allurements of 
time and space have been met and learned and mastered. The 
powers of the body have been made to minister to the mind, 
which has in turn become the conscious and willing servant of 
the soul. The soul has merged itself into the spirit. The “Son 
of Man” has climbed the hill of Calvary and become the “Son 
of God.” 





(To be continued.) 











A wooden rosary he never needs 
Who tells in love and thought the spirit’s needs. 
— Saadis. 





Says God: “Who comes to me an inch through doubtings dim 
In blazing light I approach a yard toward him.” 





—Saadis. 
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